
Constitutional Problems in Early Islam

Muhammad, HAMTDULLAH

Constitution is a vast subject. In this study we shall not go beyond the
,âm al-iamâ.a (year of reunification of the Muslim empire by the reconciliation
between al-f{asan and Mu,âwiya); and some of the more important problems
alone will be dealt with.

Back ground

Islam began in Mecca, in 609. This region was inhabited chiefly by the tribe
Quraish, along with some of the slaves and clients (maulâ) of foreign origin. But
not all the Quraishites lived there a settlecl life. For many of its branches were
still nomads, and passed their time in the surrounding regions. (In 1946 these
Quraishite Bedouins still lived near the well of Dhu'l-Majâ2, east of Mecca, as r
had the occasion of meeting them). The constitutional problems were not the
same for both these groups of the population :

There are no precise data as to say how the chief of a nomadic tribe was then
elected, especially after the death of a former leader. probably all the members
of the tribe assembled, and at the suggestion of the elders, some of the more
valiant and perhaps also the richer member was chosen for life to lead them both
in war and peace. He was primus inter pares, and exercised only a moral force.
Thele is no data to believe that he even exercised judicial powers of punishing
or imposing damages, much less power of life and death. Even the excommunica-
tion seems to have depended on the council of elders rather than on that of the
chief of the tribe,

As to the Quraishites of the Meccan torvnship, they constituted a City-Statc1,
governed by a Council of ten members, each representing one of the ten princi-
pal clans of the tribe living in the tou,n. There was no president, and therefore

1 Cf in general my article City State ol Mecca, in lslamic Cglture, Hyderabad-Deccan,
XII/3, July 1938, p. 255-276; and my Le Prophète tle I'Islant, ll, 5lg ff.
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no monarchy, not even monocracy. The council, as described by Ibn al-Kalbî
(cited in the al-,Iqd of lbn .Abd Rabbih), consisted of the following departments:

1. Guarclianship of the well of Zamzam (in Banû Hâshim),
2. City banner (.Uqâb) (in Banû Umaiya)
3. Tribal banner (liwâ'), guardianship of the Ka,ba temple and of the

Nadwa (parliament house) (in Banû .Abd ad_Dâr)
4. Council of State (mnshûra) (in Banû Asad)
5. Appraiser of damages to pay (in Banû Taim)
6. Cavalry command and leader of the idol procession during the religious

feasts (in Banû Makhzûm)
7. Foreign relations and defence of the reputation of the tribe (in Banû

.Adî)

8. Finances (in Banû Naufal)
9. Divination by arrows in the temple (in Banû Jumal.r)

10. Arbitration (hukûma) and guardianship of the treasure of the Ka.ba
temple (in Banû Sahm).

There seem to have been some co-opted members also. one for supervising
the rites during the pilgrimage at Arafât, another for the rites at Muzdalifa, one
more for the calendar and intercalation. These functions although closely con-
nected with the pilgrimage of Mecca, yet belonged hereditarily to non-Meccan
tribes. Historical reasons must have been responsible for that. A sort of engineer-
architect (jâdir) also existed hereditarily in a family of clients living in M"""u,
for the maintenance of the building of the Kaba.

In the «parliament» all male citizens of 40 and more years had the right
to meet, and they decided all the major issues. It is not known if the council of
the «ministers>> also held plenary sessions, or if each «minister» decidecl indepen-
dently. It is saicl that all decisions were presented to the minister in charge of the
council of state. and could be executed only after his approval; details are
wanting. The question of the selection of the representatives of the ten tribes is
also not clear. The functions remainecl hereditarily in the same family, yet how
the chief of the family was chosen is obscure. For instance ,Abd al-Muttalib was
the gurdian of the well of zamzam, and supplied the water to p,ilgrims. on his
death Abû Tâlib, one of his younger sons. held the function yet he had sold that
right later to his brother al-,Abbâs. At the death of Abû Tâlib, it was his brother
Abû Lahab who became the head of the family, we do not dot know how or
why; and it was he who had excomrnunicated the prophet, obliging him to seek
refuge first in Tâ'if and then in some other tribe of Mecca. Al-.Abbâs however
continued to be member of the council of ren, as the guardian of the well of
Zamzam.
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The mode of selection or election
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city council. when he began preaching Islam, which was against the prevalent
local paganism and idolatry, there was opposition which increased as time pas-
sed. But there were also converts who increased daily. Most of these were young
men, teen-agers or in their twenties. The resentment of the elders became the
more vehement since their own children deserted them and ralliecl to iconoclasm.
In spite of persecution, Muhammad did not want to leave his town. And in fact
where to go? Like passport visas of today, the consent of ,a foreign tribe was neces-
sary before going there. The result was that a State in a State came gradually into
existence at Mecca: Muslims referred their affairs exclusively to the prophet,

who was their legislator, judge, ancl leader in general. They also boycotted local
cult of paganism. (The Ka.ba as the Flouse of God was, however, common to
both: Muslims and non-Muslims prayed there, each according to his manner,
and this lasted until the pagans deniecl to the Muslims the access to the Ka,ba.
Then the Muslims celebrated their service of prayer in their houses3 yet in the
direction of the Ka.ba).

A Prophet is nominated by God, but that does not suffice; he is to be
recognized by his fellow men individually. In fact whenever someone embraced
Islam he made a personal pact (bai.â) with the Prophet, pronouncing the creed
and promising to obey him in weal and woe, according to his possibilities. So-
metiems a representative brought the conversion of a whole group. Before the
migration of the Prophet to Madîna, we see peopie coming from distant places
to embrace Islam and return to their respective countries: Abû Dharra, from
Badr, Tufail ad-Dausîs from Hadramaut, others from other regions, such as

Tamîm ad-Dârî6 (the sailor). By the bai,a a sort of social contract was concluded
between the ruler and the ruled. They obeycl the Prophet in all that he laid
down, be that in matters of dogma, morality or sociai behaviour; and since the
zakât is mentioned several times in the Meccan suras of the Quran, it is possible
that these Mr.rslims even brought their zakàt, in the form of a voluntary contri-
bution, to the Prophet to be disbursed by him in chartiy and for the welfare of
the community. The «state in the state» presided over by the prophet at Mecca
had all the traits of a State except that it hacl no separate territory. Independence
there was" and also organic links between the ruler ancl the ruled; and there was
also a separate larv in the making.

3 For tre mosque in the house of Abû Bakr, cf lbn Hishâm, p. 246, al-Balàdhurî, Ansâb,
I, 206; also the house of al-Arqam where the Prophet lived for considerable time. and whero
<IJmar too had embraced Islam, cf. Balâdhuri, index, s.v. Dâr al-Arqam.

4 Muslim, Sahîh, 44, N" 132-3.

5 Ibn Hishâm, p, 252-4.

6 Muslim, Sahîh, 52, N" 119-122.
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7 Balâdhurî, Ansâb, l, 254.
8 The First Wtiten_Constitution in the lÿorld., ed. Lahore, 196g. Cf also my Le prophètede I'Islam, I, 123-137.
9 Bukhârî, Sahîh, 63/36; Suhailî, ar-Raud al-Unti, I, 216.10 Ibn Sad, Tabaq,ât, l/ii, p, 1,8,
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After 13 years of effort the Prophet hacl to emigrate and settle in Madînawhere at least twerve tribes had ralried to his cail, since he had to nominate 12naqîbs, each for a t'ibe; and one of them as the naqîb an-nuqabâ, (chief ofchiefs)' Arriving at Madîna, he founcl there not only anarchy but even absenceof all organized civic rife. He convened a meeting or arl the t.iue, or the region,both Muslim and non-Muslim, (including idolatrÀs Arabs, Jews ano christians),and proposed to trrem the estabrishment of a city-state for the sake principallyof order inside ancr clefence against outside invasion. Those who accepted drewa document containing trre rights and d,ties of the rurer and the ruled. It hascome down to us in toto, and constitutes the earliest written-constitution of astate in the world, promulgated by the sovereign, and talked of all the require-
ments of the poiiticar rife : independence vis-a-vis the rest of the worrd, religioustolerance for the different groups of the popuration, organisation of justice, so-cial insurance, clefence, foreign relations, regisration eà. Non_Muslim subjectsenjoyecl autonomy not only for pesonal status but also for justice, raw ancrnatu,ralisation etc. (I have contributed a speciar monography on the subject)8.

At first it was a tiny city-state covering only part or ih" ,orn of Madîna,but it expanded rapidly, by conversion chiefry, by conquests arso in certain cases.So the constitutionar set up for the acrministration was far from being uniform.At first it was direct rure in Maclîna. when the territory expancied, governors
were to be nominated. In many cases, for nomadic tribes, either olcl chiefs wereretained on thcir conversion, or eise new ones were nominated, thus ruring in_directly; and these delagates had the obrigation to read the prayer, collect thezakàt-tax (with some. liberry to spending it on the spot) and apprying Muslimlaw in general, inclucring voruntary militarl, service. when the Negus of Abyssinradied' the Frophet celebrated a funerar service In atrstentia ut Mudînu;" was thatnot a sure indication that to the prophet, the rate Negus was a Musrim? But therewas ratrrer a personal attachment, and there is no proof of Abyssinia,s beingadministrativery linked in some way or otrrer with üaclîna. llhe 

"as 
of ,umân

is clearer. It was formerly a persian protectoratc, and was under a joint_rule oftwo brothers' Jaifar and "Abd. on the invitation of the nropt 
"t, they ernbracedIslam- The prophet sent an official fro,r Madîna in the p"r.on oi'.amr ibn ar_.As,as a R.esident, let us say, ancl he attendecl to the affairs of the Musrims of theregion, those of non-Musrims being reft to the rulers1o. In this case there was
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not only an inclirect rule, but even partition of powers. More significant is the

fact that the major port, Dabâ, site of an international annual fair «which was

attencled by traders from China, from Hind, from Sind, by people from the

East and the west>>,11 and belonged to the kingdom of .umân, saw a new gover-

nor sent from Madîna1z.ln Bahrain (the modern Alhasâ province) there was no

kingdom, but the former Arab governor of the Persian empire, al-Mundhir ibn

sâwâ embraced Islam, and was retained as governor by the Prophet, cutting

relations with Iran13. As to Najrân (in Yaman), it was a Christianized region'

Their delegation came to Madîna, and found it prudent neither to incur mubâhala

(Muslims ànd Christians invoking mutually Divine malediction on the liar), nor

v/ar. So they concluded a treaty of peaceful accession to the Islamic territoryla :

they paicl an annual tribute, but retained autonomy even to nominate their own

religiàus and secular chiefs; and it was at their demand that the Prophet sent a

delJgate from Madîna, as a juclge as it seems. Aila (Eilat), Jarbâ and Adhruh,

in palestine, were also christian regions, and consented to pay tribute and obtain

orotection of the Islamic State. Maqnâ on the Gulf of 'Aqaba did the samels'

It is not intended to exhaust the list of the multifarious kinds of regions in the

Muslim State of the time of the Prophet, yet what has preceded would suffice to

illustrate the complexity of the constitutional situation even at this early epoch

when we see among the delagations coming to Madîna to declare their conversion

to Islam one even from Ghassân16 (Damascus); the Byzantine governor of Ma'ân

(in Jordania) embraced Islam, but was arrested and crucified by order of

HeracliuslT.

Relations with Mecca

Let us not pass in silence another lact of considerable technical impor-

tance. we have mentioned above that there was a council of Ten which ruled

Mecca. When obliged to leave his native town, the Prophet established a State

in Madîna; whenever he set out to meet a Meccan army, he confidecl the Mus-

lim banner to a convert of the same tribe as held at Mecca the function of

11 Ibn Habîb, al-Mulrubbar, P. 265-66'

12 Balâdhurî, Ansâl:' l, 529.

13 cf my Le Prophète cle l'Islatn, l, 25111'

14 ident, Il, 41,21f; my al-Wathii'iq as'Sivâsîya, N' 94'

15 cf Le Prophète de I'Islam, I, 399-408; al-Wathiî'iq, N' 32-34'

1,6 cÎ at-Wathiilq as-Siviisîva, N' 38-40; lbn Sa'd, ch' wutîttl'

17 lbn Hishâm, P. 958.
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standard-bearer, viz. Banû .Abcl ad-Dâr, both in Badr and uhudr,. Again whenhe wanted to send an ambassador to negociate with the pagan Meccans, heasked 'umar -formerly entrusted with the function of amuarsaoor_deregate inthe Meccan councir- and it was only when .{.Jmar asked to be excused for per_sonal reasons ancr suggested the name of .uthmân that this latter was sentls.Does that not mean that the prophet considered himself u" à" ae jure govern_ment of Mecca in exile, the ae facto rule remaining with the pagans on thespot? on the conquest of Mecca, he confirmed trre gu-ardiurrrrif of the Zamzamwell to al-,Abbâs, and the key of the Ka,ba to the Banû onUa ad_par; he searchecleven those who held functious at Arafât and Muzada lifazo, to confirm them intheir herdeitary rights, but none was found. some functions of the Meccan

Ï:Hi'*l"ompatible 
with Islam, were also abolished, such as the divination by

Technical Aspects of Muslim State

The government of the
mething else?

Prophet, was it an autocracy, a democracy or so_

It was certainly 
-not 

an autocracy, because the prophet not only consultedhis companions in a, 
.sorts of questions, even in mattàrs of rerigion, such asthe method of information of the time of prayer (adhân)rl, but also he repeateclalways that he was as much subject to what he taught u, ury other Muslim,and even much more as far as thl supererogltory *iï'àt î,"iv, ,r"r, as fasringand prayers !ÿere concerned. In the ôuran (69/43-47) Gocl says that even ifthe Prophet failed in the faithful transmission of God,s commanclments andattributed to Him something false, He would at once punish ni- ,na destroyhim' And in another passage (g/6g), when the prophei hacl decided somethingin consultation with his companisns 

-5ings 
there was no precision in the Quran-and his decision did not please God, at once a revelation came to correct him.(There are several cases of this kind in the euran). f,rrtfr"., 

-tfr" 
prophet diclnever feel himself above the raw; and there are at least a dozen cases when heheard a plaint against his own self and gave satisfaction to the plaintaiff, be he aMuslim or a non-Musrim22. There are 

""ue., 
elements of .eferriog his own case

18 Ibn Hishâm, -.-. 432, 560.
l9 Ibn Hishâm, p. 745.

;i ,Ti T;!#;,*:r2':;:r 
at-Ianthara (MS'), 1s1' 41/b, cr mv Le prophète, tr, 535.

22 cfl, my Muslim Conduct ol State, 4th ed. s 25?_9.
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to a third person to arbitrate23. Even in the matter of polygamy he was not be-
having contrary to the law laicl down in the Quran for general Muslims; (he in
fact contented rvith four wives, and the rest, married to him before the promulga-
tion of the restrictive law, became honorary espouses, without conjugal relations).

It was also not a democracy, because the final word, the sovereignty did
not belong to the people, to Man, but to God. One hacl to apply in the first
instance the Quran, which no human being can change or modify. In the silence
of the Quran, the Prophet made deductions with common sense and logical
reasoning, be that in consultation with his companions or else. He also let the old
customs continue unless he found in them something inadmissible, which he
rectified as the occasion arose. Human element there was yet in a secondary
place ; God did order in the Quran, but the understanding of the Quran was
human; unabrogated customs were also of human origin; in the silence of the
revealed law, questions were decidecl by the effort of reasoning. Human element
was completely absent when the divine order was clear. The twofolcl principle
is simple and logical: Firstly : No inferior authority can abrogate the law promul-
gated by a superior authority. ff a comrnon Muslim, a judge for instance, deduced
some rule, either he himself or the Prophet could abrogate it and replace it by
something else. But if the deduction was Prophet's, no common Muslim could
modify it; the Prophet himself could do that, or God through a revelation. If
the order was God's, not even the Prophet had the right to change it; God alone
can do that if He willed. Since there is no possibility in Islam of a man's receiving
divine revelations after Muhammacl, who was the last of the prophets, no hu-
man agency can change the Quran without going outside the pale of the Islamic
community. Secontlly : The olcl order will be maintained, as ever valid, unless
initiative is taken by the Legislator to modify it.

Was that a theocracy? The term is tempting etyrnologically. But the signifi-
cance is not the same in its historical context. In the old Jewish theocr,acy, the
heads of the community, the so-called «Judges» received divine revelations; in
Islam that is true of the time of the Prophet, but it cannot apply to the caliphate.
Both civil and religious affairs did fall under the purview of the government in
the time of the Prophet, but, as we have just seen, there was aiso a 1arge place
for human elements provided there was silence in the divinely revealed Text of
the Quran.

Human affairs may be divided in three categories: civil, religious, and
spiritual. In the west, spirituality is amalgamated into the practice of religion;
in Islam the practice of the religion forms part and parcel of the political (civil)
affairs and depends on the political caliph, and for spiritual affairs there are

23 ibid., § 259lj.
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other authorities, the spiritual caliphs or heads of tarîqas. rn his Kitâb al-rumm2a,the imâm ash-shâfi'î ior instance' à"*.ru", tlr" 
"orrtii,r,tional raw, of who canbe a caripli, uncrer the discussion of trr"-inra* of the prayer: the imâm is as mrrchthe leader in the mosque as in the citâder ,na gou"Àrr"ri'rrour" (dâr at-imâra).

:;,i,1î,'i,'ltffl 
to the law, to th" ôurro in both ,ro-ii"rar. rn our humbre

c oncep ti on s, b 
" 

th ;; # ;:, :[ J:,,:;:,ii;ïi'":",#:11î*, *f ]i*:Xias something sui generis.
The result of the separation between the political and the spiritual is thatthere are two paraner anâ simultan"ou, sru,., i, tt 

" rvrusrim state, yet withoutleast conflict, rather comprementary, i,ar, herping tr," otn.l', The outer state,
'vith 

its poritico-rerigious cariph, ,ut"r-rur. not onry of the outer defence ofthe territory and inner order, bur also of the estabrishir;^"i^,;" more significantelements of the Isramic religion (since lt is the caliph îrr" i""0, the prayer inthe mosque, crecides the day that irre iurting month 
"t nr-".à, shourd begin orend, presides in person or through a dep;uty over the pilgrimage at Mecca, andapplies all the civil, criminal anJinternuiiorrA laws of îr," Orr*1. The caliph isthe successor of the prophet in part oi trri, latter,s prerogatives. It was AbûBakr' who as a matter of fact helà that post at the death of tt 

" 
prophet. Mur_tiplicity of hea<is was not admitted therezs, only one carph for the entire Musrimworrd' This on the one hand. Simultun"ourry and on tir" ott 

", hand there wasan inner caliphate, fo1 th1 spiritual guidance of Muslims, ,and there was noIimit to the number of such o"atiphsr', Abû Bakr, ,aft anO many other com_panions held that rank simultrnàrrty. 
-The eâdirîyu,- ,ir" Suhrawardîya etc.recognize 'AIî as the. immediate caliph of the nropheq'rrr. Nuqrnuandîya lear_ning the same teaching from aut irrn. one can "r", n*" more than oneaffiliations in this rearm; the Mujacrdiàiy, t", instance recognize both .orî anclAbû Bakr as rrreir final guide ri"ti"g 

-irr.* 
simurtaneously- with the prophet.These inner «caliphs» tried to porisrr nioras and inculcut"-tir.'rrrumic soridarityand human frarernity \4/ith toieran"" urà charity u* ,rr"ir-Lotro. They wereuseful to crub ambitions of adventurers ancr to nip i, tr," tra ine reberions andcivil wars. Even rhe poritical cariphs u.o ,"i 

1inÿ to pay homage to these spirituarcaliphs, and treared them even ;, ;p;;; to themselves.rn the discussion of the constrtuiionar tuw, it is not the form but the spiritthat counts' Justice and rure of law on tr* part of ,rr.- "rirn, were moreimportant than the question whether rr" *r, deàocratic à, 
"r,"".r,ic, whether

24 I, 136_40, 143_4 (cf al_imâma at-,uzmà).

,,,,?i,o T,i#Îï,,i"!r',''r|,i., 
N' e; r*u,i io:,im, r, 1823; rbn sa,<r, ur/i, p.151; Diyârbakrî,
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he had the right to veto the decision of the majority of his council or not, whet-
her the counsellors were selected or elected, but that these latter were really
representatives of groups of interests and were honest and wise, searching not
personal or particular interests but the common weal.

It is not possible, in the present state of our knowledge, to say categorically
whether the Prophet or his immediate caliphs exercised the right to veto. The
question of the Prophet is a bit particular, since if he hacl said : «such is the
commandment of God revealed to me)), no further discussion was possible, and
every Muslim willingly acquiesced in. But in matters where there was no re-
velation, and the Prophet had to rely on his personal, human opinion, there
are instances where he conceded to the majority opinion against his own personal
preference, for instance, he left Madîna to meet the enemy at uhud, in spite of
his preference to defend from inside the town and incur a seige. Even a saying
is attributed to him: «If Abû Bakr and .IJmar are unanimous, I won't go against
them».26 The principle is well described in the Quran (47/21): «An obedience
and a sincere word (advice); thereafter when the resolution is taken for a mat-
ter, it would be better for them to be truthful with regard to Gocl» (abide by the
promise of obeclience). Sincere and independent opinion at the time of discussion,
yet solidarity and full collaboration even against one's opinion when the decision
is made! There was no egoism, and the interest of the community was of prime
importance.

votes are rare in the time of the Prophet. The only instance known seems
to be the one27 when some people'agreed to liberate gratis the prisoners of the
tribe of l{awâzin who were already reduced to slavery and distributed as booty,
and others would not. By means of decurions, all the army was consulted, and
it was found out that all were for and only two were against. The prophet decided
that all prisoners should be liberated, and the two recalcitrant soldiers should be
compensated from State treasury for the liberation of the prisoners in their
possessron.

As we shall see in more
mutandis in the time of the
legality was the principle.

detail later, the same system continued mutatis
Orthodox ealiphs. Autocracy there never was,

Succession to the Prophet

The Prophet had left no son to survive him; and of his daughters only Fâti-

26 Ibn Kathîr, Tafsîr, I, 420 (on Quran 31159, citing Ibn Hanbal).
27 al-Kattânî, aTTarâtîb al-Idâûyâ, I, 235, citing Bukhârî (cf kitâb maghâzî, bâb 56, N. 5

and Kitâb Ahlcâm, bâb 26).
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ma was Iiving when the Prophet breathed his last. so the question of successionwas agitating many minds. 
> 're lsùri §u tlre qt

Had the prophel reft a son' probatlv the-community would have acceptedhim as the successor, without aimicutty, and dynastic ruie would have become

;:Iffiïi :iïîXîiî;.fj{,,,i:ughrer, ,r," o".u, àoes not precrude the
the storv"oi,r,. iu..n or saba, who ,I"ioffiîY#"ü.,,1ïj:: ffi l."rffi:lJjrslam in the company of saromon, lwhon, rsram considÈr, u, u prophet). Arab

Ëi:'ülîî,'iîuil ;'[:iî iîil4ï 
it*either; 

".,- ô].i" l.'a u.,m zimr or
The prophet rruJ 

"u"o 
nominated , ,"",r;:'1rl;*ir;:iî:fîrË:"r-rî: ;**;as the imâm2e of a mosque in Madîna where she led thà prayer even with menas followers' Nevertheless the ,r;;;; seemed not to rik" *o,,.n entrustedwith supreme power-. For not forg tifor" his death, ,t * ,r""n"d learnt that the

üî'ffi,Xî3J:1ï:'$Li:îJ-'"",ï;*î 
rurer, he r,ua 

","iui.ed: «a peopre thar
euran (rt/rs) haâ said thât *o*"n ;"":i"T"$i*i;tyï;,I"îli"t#jif Fâtima had had poriticar urui,l"rr,-ii.r" *u, rittre chance of her succeeding

AiÏ ffiH:ill iîiï;Jl" 
r.opr,"l-',ore so since her husband, ,qri r,r,,,.f

The nearest mare rerative of the prop-het !ÿas an uncle, ar-Abbâs, and se_veral cousins (sons of uncles), in"ruàrg'u+lî. According^-i"'ri" Muslim law ofinheritance, uncre inherirr ,"'i,r. 
-"*i,"i,", 

* cousins. 
-v/h"; 

the prophet wason his death bed, ar-'Abbâs3, *""a ," .aii and said: in, ar"rn"t has macre notestamenr ror his suc;eyi9n; ret us go ;;; ;;î;il, ,iï"ï:iticar power is toremain with us, we shall know that;ï ,o,, *" sha, be tn" ïitn"rr"s of his tes_tament' But 'AIî declined,ancr ,ignifi"u"td saicl: «r won,t go, for if he denies thatto us now' nobody would 
"u", liu" i, ,l u, rater». rrrriJrir"* clearry that no_body beleived in the automatic inherirance,.ol ,1" *f".rfrirl.-ïi,Obbâs had per-sonalty no sreat ambiüons,,br, rr. *rr-fltiticatty_minil:;-,} 

days after the;:ffi""îîïîi:iï,îl;ï1:.î;:ii*",î*, he went ;;;;; àmedia,e,y to his
rirsr, others *,r i"ir'*. â,; ;*#" 

"-Jr,r,':ii'ïT,i:j iJ,îJ[:]"i"î ;*u""'_-ori 
ïIr.1 ïjhers, there ,rroriJ u" a public 0",,0*",,"r, and thought

28 euran 27/44.

,#;.,i':1Ï'; ti:'?'ri;î' N' 15 and 7e/2e; tbnHishâm, n. 1011; rabarî, r{t,rîkh, r, 1823;
31 Balâdhurî, Ansiib, t, s 1185.
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that nobocly would raise objection against him (more so since his uncle also was
,renouncing in his favour).

The Madînan Ansâr were also preoccupied with the question. But their,s
was a dead-born ambition, for they were dividecl among the Ausites and Khaz-
rajites, no one group tolerating the caliphate to go to the other. The Khazraj,
the more numerous clan'did effectively meet in the club (saqîfa) of the Banû
sâ,ida to deliberate how to get their candidate acceptecl by the others. (They
were the original inhabitants of Madîna, may be the majority of the population
of the capital. The Prophet had taken refuge in their country, and was even
related to them, since the mother of his grand-father ,Abd al-Muttalib, was a
Khazrajite, even,as the host in whose house he had passed his early weeks in Ma-
dîna. And the Prophet had consented to become the naqîb of this tribe, when the
one nominated at the time of the pact of .Aqaba had died.)3, But an Ausite brought
the news of the separate deliberations to Abû Bakr33, who took it so seriously
that vÿithout demanding other eminent persons to come along with him, he went,
accompanied by ,umar and Abû .ubaida who were with him when the news
came to him. His intention seems to have been to use his influence to persuade
the Khazrajites to postpone the discussion till after the burial of the prophet,
ancl even then along with all the Muslims and not factionally. Abû Bakr intro_
duced himself in the club without being invited there. He was received politely,
but was nevertheless told why the Ansâr thought that the succession to the power
of the Prophet should go to the Ansâr. Abû Bakr replied that if the caliph was
not a Meccan, he would not command respect in Arabia. The Ansâr proposed a
compromise: a joint-rule, «one emir from you, one from us». (According to a
report, which seems to be a further compromise : «let us institute a tradition
that the caliph should alternately be from the Meccans and the Madînans)».3a
But it was rejected even by the Ansâr, or by the more extremists from among
them. An eminent Ansârite then rose up and addressed to the members of his
tribe: Don't trv to snatch power from the Meccans, for you all know that the
Prophet had himself said that «the imâms are from among the euraishites».
(This according to al-wâqidî; according to Ibn Ishâq, it was Abû Bakr who had
reminded that.) There was a suspense; then Abû Bakr said: I propose to you

32 lbn Hishâm, p. 346; Tabar.î, Ta'rîtth, l, 1267; Ba1âdhurî, Ansâb, I,254, § 584 says rhar
this person, As.ad ibn Zurâra was not only .rhe naqîb of the clan of Banu'n-Najjâr, but also the
naqîb an-nuqabâ. It was the same clan from which the mother of <Abd al-Muttalib had hailed.

33 Ibn Hishâm, p. 1016.

34 Bukhârî, sahîh, 62/5, No 9; lbn Hishâm, p. 1016: oone emir from among us and one
from among yon,. According to Ibn sad, Tabaqôt, III/i, p. 151, they proposed a joint rule
(qatîn). According 1o Diyârbakrî, II,168-9, the succession was to alternate, one after the death
of the other.
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two names, select anyone of them, viz. ,IJmar and Abû .ubaida. .I]mar wastaken by surprise 
-"lo,n" 

jumpeci to ,ry, No, it i, not ,." but solery to Abû tsakrthat you should pay homage; on" *urrt.a to force att sut.,, hand, when anAnsârite roared: No, no, *ài,, r", i, J" me-tle first to pay homage to Abû Bakrl
:y#:Jii,:#i"re of selftess u;J;," rsram in these.ansârites! professionar

they oughr ," n"ii,,ïT,ËJï': li,l,,,nut 
the Ansâr had n

war and fratricide). 
o political maturity;

,-hat Abû Bakr, had come only to ask for postponment and not for adecision' is confirmed by the tu"t tt ut'i-mediatety ui .. ,t 
" uurlat of the prophathe convoked a generar assembly oi ;" Musrims or Madîna and explained inwhat conditions ancl how against hi; ;*, wilr he had been elected, and added:You are not at a'.,obriged ;" 

""rfir;, ancr the question is open : you may novÿ
;:::ffi::îî1îJ'0" Àew in .il;il But nobàdy *o.,ra"Jr,u,g" ,re previous
and rhe clecision 

";Tl' 
t:nt*:9 his pact of allegiance. on tearning the news

senr in their homalg:'tiiHr:;ï,,:::,ïï:ï::î,1[, "o,ri.-"d tne erectron anj

'AIî was absent_from the generar assembly of Madînans (anc1 later he saidthat he was busy collecting tt""eur*).*So Abû nrm fri,,r"U went to him, anclsaid that alt had ctecided à tniog, ,o 
-r.," 

too sho*rd do the same. ,AIi repried: Iam not at a[ against. you; the only thing I resent is that things have been decidedwithout asking me to be present ut ire consurtation. auà tsakr expiained inwhat circumstances and for *rrr, frri"re he had trurt"r"J to the club of theAnsâr' ancl that if he had tno*n',nâi .Alî was o"rirou, of the caliphate, hewould not have acceptecl to be 
"rror"n à, such. soon they reconciled; and I need

ffiiliif:,#î*:|" -conriicting '"po.iu, one saying ihat .Ari paid homage
nore that 

" .*,,0, ifli;iïi.:lfi 
"T lrr,.,ï:il:*1n* *;,[i#ïjiÏ:one individuar refused to do that urà .r"*, p-aid it during art his life. Abû Bakr

fL:'"#':: :*L:Hîî':':"Ïiï *i*:':' -u"t' t"'i n"'"""0 or punished

:::1 
",".ï:ï 

"'u 
tJ *i tt' tne go'e'n'T e ;; 

""'i' 
J: J:ï:Ï r " i: "?r 

"*" 
;th ,..:#:'1ï

we have remarked ,above that the erection of Abû Bakr was for rife. Hewas no p'rophet, and so.,there.was no question of his receiving divine revelations.But he was not even the ,or" ,r""rrâr-"t ,rr" nropir"t-ior""rl',n. iest of thefunctions of trre proprret, porito""-r";;;";: affairs were amalgamated and wentto the «outer» caliph, and Abû guo. ,;, ilre first, such succesJr; spirituar affairsdicl not require monopoly and centrali rrrion, and there *"r" u".y many com_panions of the prophet, spiritually-minJe* uro having r.urrr-*uny things from
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the Prophet and continued in all independence to transmit and teach to whom

desirous of learning the same. These «inner, caliphs were all simultaneous and

immediate successors of the Prophet. There was not even the discrimination of

class : Abû Bakr was the outer caliph for all Muslims and was at the same time

the inner caliph for those Muslims who chose him as such' 'Alî was not the

first outer caliph, but was one of the inner caliphs, living in the same town as

Abû Bakr. If one considers that things of this worlcl are ephemeral and nol

worth disputing on, and that the importance attaches to matters of the next

world, faliing in the sp,iritual dorninion, there is the possibility to unite all Mus-

lims. sunnis and shî.as, all agree that CAlî was an immediate successor of the

Prophet in the spiritual kingdom (and most of the silsilas that exist today are

affiliated to him).
This aspect is further confirmecl by some sayings of the Prophet' He had

said : «Those who demand a public function, \tre won't give that to him!»3s He

wanted to discourage politicaf ambitions. His family had to give example' 'A1î

had momentarily cherished such a desire; he must now be happy that he did

not push it through, and thus the Prophet's real desire was fulfilled by '41î',s

not being elected to the post of the outer caliphate on his own demancl' Another

important point is that the election of 'A1î to the caliphate immediately on the

Aeatn of the Prophet woulcl surely have instituted a dynastic rule, and later

Muslims could not have easily gone to other forms of government such as the

republic. The universality of Islam's call, ancl elasticity of its law would have

suifered by the obligatory monarchy, and limitation to a single family till the

endoftheworld,astheonlypossiblefromofitsgovernment'

.I]marts Nomination

on his death becl, Abû Bakr asked his secreatary, Üthmân, to take down

his testamentary will, saying ft21 «he designated for the post of caliph...» At

that moment Abû Bakr swooned, and the selfless .Uthmân completed the phrase

by adding the name of ,l]m,ar36. Soon Abû Bakr recovered; and when he learned

trvhat ,Uthmân had done, he praised him and said : You could as well have

written your name, since you too merit it. After completing the dictation, the

document was sealed, and the «police commissioner)) was asked to take it out

and declare in public : Here is the will of Abû Bakr who asks you to pay homage

to the person namecl in the document. The prestige of ancl confidence in Abû

35 Bukhârî, 3711, N" 2; Abû Dàwûd, 23/2'

36 Ibn Sa"d, III/i, p' 142; lbn Hanbal, I, 27 (N" 259)'
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Bakr were such that without knowing the^n1me, everybody w,ringry paid homageto the heir-designate. Afrer the dea'th-of Ab;;;i,ïJ lou"top was opened,
iT:JiîJ,r:î"fî 

.r_o, rr, ,","*"î. Natura,y ,nir 
""^,,,rted no eiection. !ÿe

cannor .,ur" .u,Xuli: ;l iiï:ï"ï.1il:*.:,,:,-:J;,,îriy so the o,i* o","

.Uthmân,s Selection

The form of
.(rmar .umar ;fffi,Ë:1i",ïJllii* ::*îT, ïî,,.:X 

not change under

i#T"i":',;; ;:î:ïjl' *" ;i,"n,*fjath 
bed,"",i"il"r#i::ii":il;":il

survivars' 
'i* '"'l present in Madîna. .y.iil!r,:'l'J.,iî.i: ,ïï3iï:.iJ 

",tr::,,i:ii:, îi:ïi:.r"s as the ;"rbh He added 
" ,;;",il;ember ro vore in

;Lï*,1#r*:iiïJ,i',ti:ilxiï'.i'i,iJïJ".üf "i%tt[i j,ï""",5

*iii:l *,",ïffi ïïï1'à, +î:ï ll 
.., -"," ; J:,, or o u,:,, s. .nry

mân ibn ,Aur shouid decide. o". ,"""."i'oili'i:":L:ilïi ,,lJïâi: ï fi,ï;and talked not only_ to the O"rrnr-r*i' inhabitants ;-,h, town, but also totraders and rouriste rlho h.ao .;"r;;^;;;e ro Madîna, una .u"n schoor ch,dren,even women37, aîd found that ttre immense majority _-let us say 99.9 /o_were for'uthmân, only a r"* iroiviàuàI, *".""fo.'.ari."al had recourse toanother finar test before p.onorn"i.rg irir* a""irion. u" ,rt"o'fublicry .uthmân 
:

If r nominate you, 
.are 

you pr"pu."à to rouo*lhftffiî,fl" sunna and rheprecedenrs of Abû Bakr and .u,"uri ur said : yes. a* ;; ïu." qr"rtion Arîrepried : The Quran and the surnu ,À",n" precedents of Abû Bakr and ,{Jmarnot necessarily : I can make .ly o*' ijrr,raa (effort ot ,"u"orîrogr. From abovethe minbar of rhe mosque 'Abd ar-Rahmân ibn 
^r, 

i,r*"rrî: o God Thouknowesr fu, wert that I. am seeking ;;trr.but.we,-beir* 
"î'rn, community.Thereafrer he decrared that he rr"i ?rr"r"î ,uthrnân ," o" ,î, 

"rliph. Everybodyconsented and paid unanimous rrorug"-io ,uthmân. rrnir--l-urro ,o election,bur a nomination by tt " p."".aàni-'iir"r,"ro, direcr but indirect, by means of
ffitot*tes)' 

As in previous 
"ur"r, irr.' provinces ,u,iriJ rr,"'decision of the

37 Ibn Kathîr, al_Bidâya wa an_Nihâya, yll, 146,

t)
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.AIî and Mu,âwiya

According to the great historian Tabari38, there was a non-Muslim plot
long prepared, well laid and well exectued to discredit ,Uthmân and murder him.
A handful of simpletons from among the Muslims were also lured in unwittingly.
Without entering here into the details, let us describe the final stage. Rightly or
wrongly there was some complaint against the governor of Egypt. .Uthmân

readily agreed to change him and nominatcd the person which the compiainants

had suggested, a son of Abû Bakr. Receiving the letter of nomination he set

out at once for Egypt. The caliph sent also a letter urgently to the governor in
Egypt, informing hirn that he had been replaced by such and such, on the arri-
val of whom he should given him charge. Naturally this official postman travelled
faster to reach Egypt before the arrival of the governor-designate, and crossed

him. This latter got suspicious, and wanted to see the message, which he opened

and reacl it: «Such ancl such has been appointed governor of Egypt, when he

comes to thee clsi, (as the Arabic script did not much employ then the

diacriticai points, the word coulcl be read +hlo : «welcome himr, or dË[â

«kill him»). The historian of Egypt, as-Suyûtî3e who reports it, adds that it
was a tragedy that tlre governor-designate in his suspicion read it the wrong
way, got furious ancl returned to Madîna to create a scandal in the town. The

caliph swore to affirm that he meant welcoming and not killing, but that was

of no avail. In the meanwhile the plotters sent .an army from Egypt to menace

Madîna. The caliph could easily crush the insurrection, but he was too kind-
heartecl to believe that there was possibiiity of a plot. He even allowed the

members of the Madinan garrison to proceed to Mecca for Hajj; and he rejected

with thanks the offer of the governor of Syria to send reinforcements for his

defence. There was no particular grudge in Madîna against the aged caliph. It
suffised that al-I-{asan and al-Husain go, at the demand of their father .A1î,

and patrol awhile the house of the caliph to discourage all frontal attack by the
rebels. The piotters were bent upon executing their plan, so they jumped inside
the houso of the caliph from .a back wall, and assassinated the caliph while he

was fasting and reading the Quran; they even wounded grievously his wife who
was alone in the room to intervene.

It is easier to win a war, much rnore ditficult to win a peace. 'fhe insur-
gents got afraid of their folly. They lvere well aware of the different currents
that were working in tire body politic. ln order to Jegitimate their action the

38 anno 33 H., re lbn Sabâ, alias lbn as-Saudâ'.

39 Tadrîb nr-Râwî, p. 1,51.
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readers of the hypocrites went to uorî and insisted that he declared his caliphateand accepted their paying t'i,, t o-ug". .AIî refused first and said :
«Leave me and seek somec
trri,gs are bewilder,,r. ;i;::i_i""ïXLiïî::j.,:: are dark and

ilTÏ;i ;liJlJ,xi"Iî i"x111 
*":ra'"'- ;;iï #: i'fî:îi;

as a support er (vazîr)., ;:,i#i::i:ï;iïxi jl"JîI,:.rl;;;;
The insurgents vainry searchecr others and nobody was w,ring to take the riskof being accused of rhe.cornpr,",ü'lï ,,r. .urder àf trre rnnocent caliph. The in_surgents returned to .oIî ana so -*"h i.rri.t"o À, rrr';,-rur, *ur" way; andaddressing to two of the most 

",,rr"î, i"-oanions or the rroptret who arso sug-
gested 'Alî to accepr the cariphat" in-,tor" difficurr 

"oraiioirr, he said:«By God! r have no desire of the cariphate, and the kingship has notthe least importance in my eyes. It is you who inv.and push me to do thatrai.-r'v' 
\v rù JUU wno tnvtte me to accept it

.Alî had then no indenen.io-r ôr,.^r. -r , .

i:tJ:#dirx:î:ï##ïH,::"+,üî"i,':ï#'îïü::rï;
dem an ded t h a t r h e ., [,,i,-,i "il' ï:, ; üiiï:ï:";:î îH11,:1."; ":,;r,ny,were naturalry more vehement ,nd pr.rjrg. but .Alî *ur-À.,,Ër, and asked them

ti#i Hi"l!,':,:i:;: ffi 'il*îî"i*""v ;i ;;illîî commi,,ec, some
get rid or the **::f:: 

"r",r:; ;;;;,lf::iift#Tli:-.,:il,:: î.ï[t::Iil!Ti';lii,î'ïi ï;1xj',;" ï.if ll*l-ïu, u. near rerative or .uthmân, Jc.
suaded .A,isha n* ,"r*"il; ;i;.ï"r"#rng 

each the saliphare, and they per_

l,tlk;i jli,#;,ï::':riJïffi'#:iJ":5ï::îitïî,**;;:Ti#
to meer the new ;#J:i"i;î:|,:,l;",v.,b.Bu,, . ;;;;. 1i,, ,,,o-0,;";
ar a peacefur settreme,t. and nobodv r."::::ff.Ti','ri';J'J' ."",i1î **:cumstances' rn fact full asreemer, *u, ."r",r"0 ,r,". ,"r."L,,îï. uu, Ibn sabâ,a non-Muslim (or hvpocrite; *^ ,rr".". îs Tabarîa2 r%)orts, his men treache_rously macre a night attack on rhe .r;;;; ,Arî. coming 

", ii'r.", the camp ofiîi'il;,Tt:,î;i;: ramar began iî'il,,",no".standin'. rarha and Zubair were.de prisoner, but the pious .Alî sent her witt gr"at respect40 Ash_Sharîf ar.-Racli

:: rctem, rr, ,rn, unu,#"1 .ot'Ba.tiîsttcr' 
I' 182' khutba N' 88.

42 anno 41, H.
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back to Madîna, When she later knew the real facts, her regret rvas great, and

she suffered from the shock all through the rest of her life'

After the victory ovet 
.1a1ha-Zubair-.A,isha group all had not iinislrecl. The

Syrian army led by Mu'âwiya was advancing' The battle of Siffîn had to be

faced. Meanwhile letters weie exchanged between 'A1î and Mu'â$'i)'a, preserved

by the Shî.ite work Nah! al.Balâgha of ash-Sharîf ar-Radî, and have great consti-

tutionalimportance.Theshî.itesaffirmthattheProphethadnominatedAlî
as his successor. strangely enough .A1î himself never refers to this decisive and

unopposableargument.If.Alîdidnotpushhisclaimduringthecaliphateof
Abû Bakr, .Umar and .Uthmân' one may perhaps consider that .A1î made a

sacrifice and attached not the least importance to worldly ranks' But when he

not only claimecl the caliphate but went so far as to use armed forces to vindicate

his claim, against Mu.âwiya in particular, the complete absence of the reference

to this argument leads one to believe that it is a later production' In fact in the

exchange of letters just referred to, ,61i insists only on the fact43 that he is a

nearrelativeoftlreProphet,tlrathehasrenderedmoreservicetothecauseof
Islam in the past than his rival, and never to the argument that he had been

nominated as successor by the Prophet'

SupposingthattheNahjal.Balâghahasomittedtheletterorthepassage
of the letter, of .Alî to Mu,âwiya in which this argument was employed 

-which
is scarcely possible- let us analyse the argument itself, which later writers put

forward. It has two elements :

a)IntheveryearlydaysoflslamoncetheProphetconvenedameeting
of his clan at Mecca, and said: Whoever embraces my religion would

be my successor. 'Alî alone rose up, and he was a minor then' Some of

thosewhowerepresentlaughedandironicallysaidtoAbûTâlib:Now
you are subjected to your own little sonlaa

b)Duringthelastmonthsofhislife,whentheProphetreturnedfromhis
FarewelPilgrimageandwascampingatthelakeofKhumm,hesuppor-
ted .Alî in a qùrret that had arisen between him and some of the

soldiersthathadgonealongwithhimin,anexpedition,andsaid:To
whomever I am rnaulâ, "Alî is his maulâas'

There are other reports that explain the conversion of 'Alî in quite different

mannersaE. Eue, ,upposing the the above report is the correct one, it is clear

43 Nahi al-Batâgha, lll, 8, N' 6'

44 'labarî, Ta'rîkh, I, 1183-'1'

45 lbn Hanbai, l, 118, 119, 152; IV, 281, 363, 370' 372' 373; Y' 370'

46 Tabarî, I, 1164-5'

Orb'
tl
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that many persons, besides .Arî, courd then cleclare their conversion; althoughthat did not happen, but supposing that that had happened, could all of thembecome simultaneously the poriticai successors of the prophet? Further it is notto neglect that at that time the prophet had no politcar po*"., no State; his wasthen the spirituar kingdom. He coulc have offered ,u"."rrion in that realm arone.This seems to be the more plausible since in this realm there is no jearousy, andmany kings or caliphs could simultaneously succeed to the master and teacher.As we have seen above, the Muslims have separated the politico-religious ca-liphate from the spirituar one, and in this last one .Alî was rn tact the immediatesuccessor of the prophet, recognized in the eâdirîya and other silsilas; all Sunnîsadmit that. The celebrated saying of the prophet, to consore .Ali during thecampaign of rabûk: «Art thou not satisfied to be in the same reration with meas was Aaron with Moses?» (Ibn Hishâm, p. gg7) implies the same t,ing. In factMoses was occupied with. the political, legislative aù administrative matters of

ffi|e,:r* 
community, whire Aaron was entrustecr with the curt and other religious

As to the second argument, does maulâ really signify a successor? Thereis no proof. The term is used in the eurall very many times, in different senses,but never in the sense of heir-apparent or successor designated by the actualruler. The Quranic uses are the following:

1. Your maulâ is the Hell, and it is really your maulâ. (57/15).2. God is your maulâ, the best maulâ unà in" U"rt fr"ip".. (g/40).3. (the slave) ... who is dependent on his maulâ. OAtiAl.4' To each we have assigned maulâs in what the'parents and near re-latives leave (as heritage; i.e. the quality of maurâ or crient is part ofthe heritage to be divided among the heirs). (4/33).5' If you do not know the name of some Muslim's father, his is yourbrother and maulâ. (33 / S).
6' I am afraid of my maurâs after me u,hile my own wife is ster,e; sogive me on Thy part (O God) a watî who shâutd be my heft. (19/5).7' The Day on which no maurâ would save in the reast his maurâ. (44/4r).

only the last use, in the sense of friend, seems to apply to the report on theincident of Khumm, more so since âlî was cleclared to be the maurâ of the prop_
het forthwith, and not that he woulcr become his maulâ at his cleath.

The essential argument put forward by Arî in his letter to Mu.âwiye says :

«Those who have paid me homage are the same as had paid homagc toAbû Bakr, then to "umar and then to .uthmân, urJ ,nu, also in thesame conditions as were for those. other peopre (in provinces) have
ITED _ F. 3
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no choice, and no right to reject the decisions of the Muhâjirûn and

Ansâr of the metropolis. If anybody goes out of their clecision, one

would by force of arms compel him to re-enter in the fold of the

faithful. You know that I am innocent of the blood of 'Uthmân, and

it is your passion which p'ushes you to calumniation'»47

When negociations failed, a battle took place at Siffîn. It was stoppecl mid-way,

and people agreed to have recourse to peaceful means, to decide the casus belli.

f,acfr paity hacl to nominate a representative, and the two refrees should arbitr'ate

according to the Quran as to who should be the caliph'

The arbitrators seem to have hacl all the liberty of ciecision' First they

agreed to declare the two pretenders as deposed. One arbitrator then proposed

,i" ,rurrr" of a very pious Muslim, ,Abdallâh ibn ,Amr ibn al-'As, but unfortuna-

tely he was the son of this arbitrator, and so there was legitimate suspicion on

the part of the other arbitrator who proposed another prestigiuous name, that

of .Abdallâh ibn .Umar, but his colleague did not agree' In the absence of docu-

ments as to the proceedings of the deliberations of the arbitration it is presumed

that both agreed to depose both the pretenders and to invite tire public to a

fresh election. This is not at all sure. The kno$'n fact is that on the day of

award, the representative of .A1î declared that he deposed both the pretenders

and asked people to make a new election; ancl the representative of Mu'âwiya

said that he confirmed Mu.âwiya, and that his colleague had no right to depose

except the one who had nominated him'

There was naturally confusion. ,Alî had right not to accept the award since

it was not unanimous. Both sicles preparecl for a new war, but in the meanwhile

another complication arose, ancl a group of anarchists succeeded in mortally

wouncling ,Aiî ancl grievously wounding Mu.âwiya but who recovered after some

treatment.

On his cleath-bed .Alî made a testament: Accorcling to the Shî'itea8 version,

he nominated his elclest son al-Hasan to succeed him; according to Sunnîae his-

torians, he repliecl on a question : I neither commancl you to pay homage to

al-Hasan nor prevent you from doing that'

It the Shî.ite roport is correct, then nominating one's own son as heir-ap-

p,arent becomes a sunna of the Orthodox Caliphs; Mu'âwiya would in that case

ànly copy this precedent and nominate his son Yazîd (who at the time of nomi-

4'1 Nahi al'Baliîsha, III, 138-9'

48 Ibn .Abd Rabbih, al-ilqd al-Fatîtt, ed. Bulâq, II, 351; cÎ also Mas.ûdî' Murîti, citing but

refutihg it.
49 lbn Kathîr, al'Bidâva, \lt, 321; al-Hâkim, ol-Mustadrak' ILI' '79'
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nation hacl no bad name at ail: he was generous, intelrigent, never drank winesonor neglected prayers and f,asting.) onry novelty was thatlhe'nomination of yazîd
took place not at the death bed but many years before, and the peopre wereasked to pay homage to yazîd, as an heir-apparent, and they knew before handwhat would happen. Reverting to .Alî, when he succumbei to the wounds, al-Hasan was unanimously acknowledged caliph by those who acknowredged uArî,but soon they became so undiscipiined and uncontrollable that they lootedsleven the tent of their caliph ar-Hasan, who could escape with difficulty. He wasso disheartened that.he preferred making peace with Mu.âwiya. Al_Hasan abdi_cated in favour of Mu.âwiya on condition that he should ue the heir_designates2.This was a happy conclusion and history names it «the year of Reunification»or of <<Reconciliation». (Ar-Hasan died before Mu.âwiya,'ono ,o the clause ofsuccession had no relevence, and as just said, Mrr.âwiyi i, ,rr" interest of stabi-lity and to avoid wars of succession decided to nominate a successor and got itratified by the public, a precaution which does not prevent peopre from neglectingand behaving as if they were free to claim caliphaie).

we see that in case of .orî there \Mas a sort of election, resembring partlyto the case of Abû Bakr; Mu'âwiya was not offered the caliphate but demandedof his provincial peopre to accept him as caliph, a.ro ueirgïery poputar in trisprovince, he obtained their consent and by the help of his army and his dip_lomatic talents became the uncontested ruler of the vast Musrim realm. Ar_Ha_san's case is compricated by sectarian differen"", *."oroirrg-lo'srria,", he wasnominated, and not elected; according to sunnis he was i"","d, yet a,, agreethat as 'a matter of fact he was recognized only by a paft of tne naustims, not byall the provinces.

50 Ibn Katbîr, al_Bidâya, yilI, 233, on
brother of al-Hasan and al-Husain, son of .Alî

51 Tabarî, anno 40 H.

the authority of lVluhammad ibn al_Hanafîya,
from a wife other than Fâtima.

52 lbn Kathîr, al-Bidâya, VIII,4I; Abu,l_Faraj al_Isbahânî, À4aqâtil «t-7.âlibîyîn, 1,5g,
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