
-

-

By

HAMIDUTLAII

THE

NOTIOI\

OF

THIi

KHILAFAT (CALIPHATtr)

A1\D ITS MODERl\ APPLICATIOI\

REPRINTED FROM THE ISLA/,AIC REVIËW MARCH 1957

I

l



)

,>
ü UÜU

a)
(

THE i\OTIOI\ OF' THE KHILAFAT (CALIPHATE)
AND ITS MODERI\{ APPLICATION

By M. HAMIDUTLAH

Diversity of, and unity in, the Muslim world

There is an all-round revival in the Muslim world of
interest in its own culture. From Malaya to Morocco the
same tendency is gaining momentum, forcing the politicians
to take more and more into consideration the popular
aspirations in this respect. In spite of the diversity, the
inherent unity of Muslim peoples is so great that there is
practically no difterence between the constitution of the Arab
Syria and that of the non-Arab Pakistan: both proclaim the
decision to abide by the Qur'ân and the Hadith, not only in
future legislation, but even to revise all the laws actually in
force in order to bring them into harmony with the require-
ments of Islam. Yet such constitutional provisions can afiect
only the " internal life " of the Muslims. Had there been
only one Muslim State in the world, the problem would have
been solved even by the Islamization of the internal law. The
existence of the several dozens of big or small Muslim
Nation States, more or less independent or aspiring to regain
their freedom, creates a problem which is unaffected by the
constitutional provisions just referred to. This is the question
of the mutual relations of these different Muslim States,
Shi'ites and Sunnites, Arabs and non-Arabs. In fact, in the
melting-pot of curent politics, the question of this orgariza-
tional link, the Khilafat (Caliphate), has so far been
neglected. It is no use minimizing the importance of the
differences between the various Muslim elements. There are
the ever-increasing millions, who yet form a minority inside
the masses of their non-Muslim compatriots, livin§ at the
mercy of the non-Muslim States. There are Muslim States,
with Shi'ism or Kharijism as the State religion, whose
doctrines have yet to be reconciled with those ôf the more
numerous and more populous Sunnite States. No doubt the

Malayo-Indonesian Muslims are the most numerous, followed
by the Pakistanis as ethnical units, yet the Arabs have their
own privileged position: not only are they the custodians of
the language of the Qur'ân and of the HaAith, but also theirs
is the most extensive homeland, roughly from Iraq to
Morocco.

Islamic Ideolory
The Prophet Muhammad had organized a life for his

community in which there was not only a mosque, but also
a fortress, a State, both being blended into one harmonious
whole, in order to respond to the requirements of the complex
human nature constituted both of 6ody and soul. His prac-
tice as well as the directions he gave in this connection have
come down to us, and we shall refer to them in due course.

The Prophet Muhammad had the distinction of receiving
the Divine revelation. With his death, it ceased. In fact, therè
was no need for its continuation once it was proclaimed in
the Qur'ân: " This day have I perfected your din (both
religion and politics) for you, and completed My favour unto
you, and have chosen for you as din Islam " (5:3). The
message revealed_to Muhammad is preserved for posterity in
the form of the Qur'ân and the Hadith, and is self-sufficient
for.all practical purposes of life.

llistory of the Khilalat
The Muslims divide human affairs into three main

categ_ories, uiz., spiritual, religious and temporal. They leave
the f,rst in " private " hands (of mystic orders, wherê there
are no conflicts ; one can own " allegiance " simultaneously
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to more than one guide or " caliph " ; for instance, one can
be both a member of the Qadiriyyah and the Naqshbandiyyah,
etc.) ; the other two categories were amalgamated, from the
very beginning" in the hands of the head of the State, a direct
result of the succession to the power exercised by the Prophet
Muhammad in all its comprehensiveness. The Imam or the
Caliph was the leader both in the mosque and in the citadel.
This state of affairs lasted down to very recent times, when a
divorce was declared, at least temporarily, between religion
and politics.

Yet this is nôt the whole picture. Human element has
played its role at every moment, and from the very beginning.
The rival claims at the death of the Prophet Muhammad did
not create much trouble; the unity of the command of the
community was maintained. Those at the death of the third
Caliph, 'Uthman (d. 656 C.E.), caused some bloodshed, and
even created two independent States, yet unity was again
realized very soon, thanks to the peace-loving attitude of
al-Hasan. '[he de facto separation of the time of 'Abdallah
Ibn al-Zabair lasted longer, yet the unity was not irretrievably
lost.

With the downfall of the Umayyads (750 C.E.) the
situation changed: the separation of Spain was doomed to be
def,nite. Without taking into consideration the reality of the
caliphal power under the later 'Abbasids, when provinces
were fully independent of the centre, even the East could not
for long boast of a unity: at a certain time there came an
additional Caliph, the Fatimid of Cairo, though the 'Abbasids
of Baghdad realized later the unity of the East under their
Khilalat. When al-Musta'sim was assassinated by the Tartars
there was an interregnum. The pseudo-Caliphate of the
'Abbasids of Cairo also did not last long ; when the last of
them died, the Ottoman Turks flrst had some scruples about
claiming the dignity of the Khilafat ', artd when they overcame
their hesitation, the Moghuls of India had rival pretensions.
One after the other the dynasties of the Caliphs in Cordova,
in Delhi, etc., ceded to non-Muslim invaders. As to the
Turks, the one hundredth Caliph (counting from Abu Bakr),
'Abd al-Majid II, the last of the Ottomans, died a refugee in
Paris. while the heir of the Cordovan Caliphs, the Sultan of
À4orocco. was, till 2nd March 1956, the nominal head of a
French protectorate. To this pathetic story we may add the
passing remark that, under the later 'Abbasids, a sort of
laicization was also introduced into the body politic, and a
Sultan (Buwaihid or Saljuq) ruled by the side of the Caliph.
This is one aspect of the problem, the historical reality ; and
it is no use living in a world of dreams.

Religious teaching

We also need a clcar idea of the teaching of Islam on
the subject, in order to endeavour to realize it in a more or
less near future.

Very many Muhaddiths have reported a saying of the
Prophet to the effect that " The caliphate will last after me
for thirty years, whereafter there will be only a biting king-
ship ". In spite of this prediction, the duty of the true
believer remains to continue to struggle for the establish-
ment of as good a political order as the circumstances will
permit. The case of 'Umar Ibn 'Abd al:Aziz (717-720 C.E.)
is a proof and a precedent of this interpretation.

There is another very well-known saying of the Prophet:
" The Imams (Caliphs) are from among the Quraishites (Arab
inhabitants of Mecca of the time of the Prophet) ". I have
searched in vain to find out the context of this saying, and
the circumstances in which the Prophet was led to uttèr this

direction. Even a sceptic like Ibn Khaldun had resort.only
to interpretation and saying that it related to a time when
the Quraishites were the best of the people and recognized
as such on all hands. Often an isolated dictum does not give
the real meaning behind the words ; one would desire to know
the context. In the absence of this, we may perhaps right-
fully have recourse to the practice of the Prophet himself,
which may throw some light or other on the problem. I have
compiled a list of those occasions when the Prophet left his
headquarters on a peaceful project like the Hajj, or even a
warlike expedition, and gleaned the name of the lieutenant
nominated at Medina by the Prophet himself. The result is
interesting:

1. Abwaa' and Vy'addan, year 2 A.H. (623 C.E.), vice-
gerent Sa'd Ibn 'Ubadah al-Khazraji.

2. Buwaat, 2 A.H. (623 C.E.), Sa'd Ibn Mu'adh
al-Ausi.

3. Sufwan, 2 A.H. (623 C.E.), Zaid lbn Harithah al-
Kalbi.

4. Dhu 'l-'Ushairah, 2 A.H. (623 C.E.), Abu Salamah
al-Makhzumi (Quraishite).

5. Badr, 2 A.H. (623 C.E.), Abu Lubabah Ibn 'Abd
al-Mundhir al-Khazraji.

6. Banu Qainuqa', 2 A.H. (623 C.E.); the same.

7. Saweeq, 2 A.H. (623 C.E.); the same.

8. Qarqarat al-Kudr, 3 A.H. (624 C.E.), Ibn Umm
Maktum the Blind (Quraishite).

9. Dhu Amr, 3 A.H. (624 C.E.), 'Uthman Ibn 'Affan
(Quraishite).

10. Buhraan, 3 A.H. (624 C.E.), Ibn Umm Maktum
(Quraishite)'

11. Uhud, 3 A.H. (624 C.E.); the same.

12. Hamraa al-Asad, 3 A.H. (624 C.E.); the same.

13. Banu al-Nadir, 3 A.H. (624 C.Ë..); rhe same.

14. Badr for the second time, 4 A.H. (625 C.E.),
'Abdallah Ibn Rawaahah al-Khazraji.

15. Dhat al-Riqaa', 5 A.H. (626 C.E.),'Uthman Ibn
'Affan (Quraishite).

16. Dumat al-Jandal, 5 A.H. (626 C.E.), Sibaa. Ibn
'Urfutah al-Kinani.

17. Banu al-Mustaliq, 5 A.H. (626 C.E), Zaid übn
Harithah al-Kalbi.

18. Khandaq (Ditch), 5 A.H. (626 C.E.), Ibn Umm
Maktum (Quraishite).

19. Quraizah, 5 A.H. (626 C.E.); the same.

20. 'Usfan, 6 A.H. (627 C.E.); the same.

21. Dhu Qarad, 6 A.H. (627 C.B.); the same.

22. Hudaibiyyah, 6 A.H. (627 C.E.); either the same or
Abu Ruhm al-Ghifari.

' 23. Khaibar, 7 A.H. (628 C.E.), Sibaa' Ibn 'Urfutah al-
Kinani or Numailah Ibn 'Abdallah al-Kinani.

24. Mecca (for 'Umrah pilgrimage), 7 A.H. (628 C.E.),
either Abu Dharr al-Ghifari or'Uwaif Ibn Rabi.ah
al-Kinani.

25. Mecca (for conquesr), 8 A.H. (629 C.E.), either lbn
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Umm Maktum the Quraishite or Abu Ruhrn al-
Ghifari.

26. Tabuk, 9 A.H. (630 C.E.), either Ibn Umm Mak-
tum, Muhammad Ibn Maslamah al-Ansari, Sibaa'
Ibn 'Urfutah al-Kinani, or Abu Ruhm al-Ghifari.

27. Mecca (for the Farewell Pilgrimage), 10 A.H. (631
C.E.), Ibn Umm Maktum.

It will be noticed that in these twenty-seven cases, the
persons of different tribes have acted in place of the Prophet
in the metropolis: the' Quraishites of Mecca, the Ansarites
of Medina, the Ghifarites, the Kinanites, the Kalbites, etc.
Incidentally, it goes against another requirement insisted
upon by the political scientists of Islam, viz., the chief should
not be a blind man ; Ibn Umm Maktum, who was nominated
so often, was a blind man. If, in the ûrst years of the life of
Medina, the duties of the acting chief of the metropolis were
mainly the regular functioning of the daily services in the
mosque, in later years people could and must have recourse
to him for administrative purposes also. As late as the year
9 A.H. (630 C.E.) non-Quraishites were chosen by the
Prophet for the purpose.

There is a well-known saying of the Caliph 'Umar:
" Were Saalim (client of Abu Hudhaifah) still living, I would
have had not the slightest hesitation to nominate him as my
successor to the Caliphate ". This learned companion of the
Prophet, who used to lead the prayers at Medina before the
migration of the Prophet, even in the presence of 'Umar, was
not a Quraishite. In other words, 'Umar too did not consider
the requirement of being from the Quraishites as necessary.

Joint rule
There is a popular belief among the Muslim masses that

joint rule is not ailowed in Islam ; the data at our disposal
clisproves this.

The term used by the Arabs for the function of the
supreme head is amr (quality of the amir). According to the
Qur'ân, the Prophet Moses prayed God: " Appoint for me
a henchman from my folk, Aaron, my brother. Confirm my
strength with him, and let him share my command (amr)"
(20:29-32). Again, the Prophet addressed a missionary letter
to Jaifar and 'Abd, joint rulers of 'Uman, to embrace Islam,
in which case he would retain them both in the kingship.
They embraced Islam. and remained in power jointly as
before. The cases of joint rule in later Islam are numerous.
As to theory, the name of the Indian soholar and saint Shah
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Waliullah Dihlawi {d. 1762 C.E.) must be a sure guarantee ;
he repeats in several of his writings that, if qualities required
of a ruler are not found, at a given moment, in a iingle
person, the functions could and should be divided.'

Modern conditions
From among the Muslim States of today, over a dozen

are members of the United Nations Organization, not to
mention others who may join it in the near future, or which
are struggling for their freedom. Of these, the ruler of Iran
rs lthna'ashari, of the Yemen is Zaidi, of Morocco is Hasani,
not to speak of Zanjibar (Khariji). Again, the constitutions
of some Muslim countries are rigorously laicized.

In the preserce of these odds, there may further be the
difficulty of fighting the whims of rival candidatures, with the
resultant boycott of the defeated candidate to force him to
recognize the new " khalifah ".

If our arguments regarding the permissive quality of
electing a non-Quraishite as Caliph, as also of having
recourse to joint-rule, are considered of any value, there are
possibilities of getting out of the dilemma. For instance, a
High Committee of the Khilafat can be established, with
heads of Muslim States (be they presidents of republics or
hereditary rulers) as its component members, and each one
of them presiding, say for one year, by rotation. This will
avoid the friction of rival candidates, and may even attract
rulers of different sections of Islam to come in. This will
satisfy the religious view of the Muslims to have a Caliph ;

it will also constitute a f,rst step towards pooling of 
-the

resources of the Muslim world for mutual benefit and easier
competition with other non-Muslim blocs in both economical
and cultural fields. Even Communist Albania and the repub-
lics of Turkestan and Caucasus may not find it impossible to
collaborate with this High Committee by senâing their
observers (the Soviet Republics of the Musiim regions have
already set up a centralized committee to entertain relations
with Muslim countries outside the Soviet Union). Unless
Mu-slims adopt some dynamic solution to their problems, the
lealiza-tion of tlrc religious requirement which ii the Khilalat
(Caliphatel, will be put furthér and further away every dây.It is a Muslim reqùirement, and Muslims alone muit sé"
ro it.

1 For a detailed discussion_ see chapter " Do Shaahaan clar Iqleeme ',in my Urdu moiroglaph. Rasul-c-Karim ki Zindagi, oi Regne
Conjoint in RS'O. ti5J.
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